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A Review of the Book ""Cognitive Science of Religion™ by Naeimeh Pourmohammadi
By: Mohammed Soori & Meisam Fasihi Ramandi

Abstract: Research in any field requires that the researcher clearly distinguishes their contributions from
previous work, so that readers can easily identify which parts of the text are the result of the researcherds own
efforts and which parts are derived from others' research. Critiquing works that do not adhere to this essential
requirement and identifying instances of copying and plagiarism undoubtedly contributes to improving the
quality of research writing. This article critiques the book "Cognitive Science of Religion" authored by
Naeimeh Pourmohammadi from this perspective. The authors of this article compared significant portions of
the book with several well-known and reputable sources in the field of cognitive science of religion written in
English. They concluded that a substantial portion of the book is translated or adapted from these English
sources and is not the result of the "author's" own research, to the extent that it would be more appropriate to
use the term "book fabrication" instead of “authorship" and “pseudo-author" instead of "author.” Naeimeh
Pourmohammadi assembled the book by using content from a few limited sources, assembling them, and
publishing it under the guise of “authorship.” The various sections of the “Cognitive Science of Religion" book
are compiled in three ways: (1) sections that are complete and uninterrupted translations of other sources,
sometimes spanning dozens of pages; (2) sections that are fragmented, selective, and arbitrary translations
from other sources; (3) sections that, although not complete or selective translations, are content copies from
other sources, making it appear as if the content is from the compiler, but in fact it is from others. The author's
misleading and deceptive references are such that a non-specialist reader would not realize what is happening
and would consider all content as the result of the author's research. In summary, this book represents a major
act of plagiarism and a form of clumsy book fabrication and copying in the realm of research, with the
"author" contributing almost nothing of value. Although the book's lack of originality is a primary issue,
structural and content-related critiques are also warranted, as the book contains serious and sometimes
ridiculous flaws, which are briefly addressed in the second part of the article.

Keywords: Naeimeh Pourmohammadi, Major Plagiarism, Plagiarism Due to Inadequate Referencing, Book
Fabrication, Source Manipulation, Cognitive Science of Religion.
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1. Dan Sperber

2. Michael Persinger

3. Justin Barrett

4. Pascal Boyer

5. Deborah Klemen

6. Andrew B. Newberg

7. Jesse Bering

8. Robert McCauley

9. Harvey Whitehouse

10. Helen De Cruz

11. Uffe SchjRdt

12. The Oxford Handbook of the Cognitive Science of Religion, edited by Justin L. Barrett, Oxford
University Press 2022.
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1. The Oxford Handbook of the Cognitive Science of Religion, edited by Justin L.
Barrett, Oxford University Press 2022. [= Oxford]

2. Claire White, An Introduction to the Cognitive Science of Religion: Connecting

Evolution, Brain, Cognition, and Culture, Routledge 2021. [= Routledge]

3. De Cruz, Helen & Johan De Smedt, 4 Natural History of Natural Theology: The
Cognitive Science of Theology and Philosophy of Religion, Massachusetts
Institute of Technology 2015. [= MIT]

4. New Developments in the Cognitive Science of Religion: The Rationality of
Religious Belief, edited by Hans van Eyghen & Rik Peels Gijsbert van den Brink,
Springer 2018. [= Springer]

5. Trust and Skepticism: Childrends Selective Learning from Testimony, Edited by
Elizabeth J. Robinson and Shiri Einav, London and New York: Psychology
Press, 2014. [= Psychology]

6. Tanya F. Luhrmann, When God Talks Back: Understanding the American
Evangelical Relationship with God, Alfred A. Knopf 2012. [=Knopf]

7. Paul Bloom, fiReligion is Naturalo, Developmental Science 10:1 (2007), pp. 147-
151 [= Bloom]

8. Jesse M. Bering, fiThe Folk Psychology of Soulso, Behavioral and Brain
Sciences (2006) 29, 453-498. [= Bering]

9. K. Mitch Hodge, fiDescartes' Mistake: How Afterlife Beliefs Challenge the
Assumption that Humans are Intuitiv....0, Journal of Cognition and Culture,
August 2008. [= Hodge]
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The core of our evidential argument for theism can be expressed as an evidential
probability® claim:

Pr (supernatural disposition | naturalism) is much lower than Pr (supernatural disposition |
theism).

We must clarify. Our argument is not that our supernatural disposition is unsurpris-
ing or probable (on an absolute scale) given theism. Rather. it is comparatively less
surprising and more probable given theism than naturalism. This comparative claim
can serve as the main ingredient of an evidential argument for theism. Whereas a
deductive argument seeks to show that some observation entails theism. an eviden-
tial argument only seeks to show that some observation supports. confirms, or evi-
dentiolly favors theism

Springer, p. 172
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The core of our evidential argument cannot by itself show that theism is more
probable than naturalism. This is so for two reasons.

First reason: we must consider (if ascertainable) the prior probability or intrinsic
plausibility of theism and naturalism—that is. their chance of being true before we
consider how any data or evidence bears upon them. If naturalism has a higher prior
probability than theism. then our evidential argument may not show that theism is

10 An Evidential Argument for Theism from the Cognitive Science of Religion 173

more probable. Priors matter. For example, return to the crime scene. The observa-
tional data favored the homicide hypothesis. Now consider an alternative hypothesis
that the detective ignores: aliens from a different planet knifed the unfortunate fel-
low. Both the homicide hypothesis and alien hypothesis would equally lead us to
expect the data. Should the detective thus infer that the data does not favor one
hypothesis over the other? No. For the alien hypothesis has little to no chance of
being true apart from the data—its prior probability or intrinsic plausibility is nil.
Prior probabilities make a difference.

But prior probabilities are controversial and especially so in the case of theism
and naturalism. First, should they be interpreted subjectively (as degrees of belief)
or objectively? Second. if they should be understood objectively, do they favor natu-
ralism or theism? Inveking theoretical virtues such as simplicity, some philosophers
score the point weakly or strongly in favor of naturalism,” others theism.® and others
judge it a stalemate. Some think the relevant prior probabilities (if understood
objectively) are simply inscrutable.” The dialectical situation should thus be under-
stood as follows: if the prior probability of naturalism is not higher than that of
theism (because it is roughly comparable or inscrutable), then our evidential argu-
ment could show that theism is more probable than naturalism. This would be a
robust kind of success for an evidential argument. But if we have other evidence
available to us, we must take that into account as well.

Second reason: we must consider how other evidence bears upon theism and
naturalism, evidence such as the nature of the cosmos, apparently pointless suffer-
ing. objective moral truths, historical evidence. divine hiddenness. and so on. If
other evidence favors naturalism overall, then our evidential argument may not
show theism to be more probable all-things-considered.

QOur evidential argument could nevertheless show that other things being equal
theism is more probable than naturalism. It could thus supply one important item of
evidence in a larger cumulative case for theism over naturalism, Even if other things
are not equal—even if other evidence favors naturalism overall and even if natural-
ism has a higher prior probability—our argument could still supply a non-trivial
epistemic boost to theism and make it more probable than it would otherwise be.
This would be a modest kind of success for an evidential argument.

Springer, pp. 172-173
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178 M. Braddock

encourage people toward™" or the “cultural expression of numerous natural tenden-
cies that I have described...which encourage belief in gods.”"" More than half of
these beliefs concern supernatural agents or “gods”™. In effect. the content of these

holiafe holng charactorize the content hiag of our sunernatural diennsitinn. Barrelt’s
ofEs GTpPS GIaratiinde wd Comam 2ias O Ol SUPTimaiir GiSposiuin. Sant

(2012b) useful summary (with references to relevant CSR literature) runs as
follows:

The contours of Natural Religion are still under exploration, but evidence from cross-
cultural recurrence and early sppearance in children suggests the following candidate
features:

(A) Elements of the natural world such as rocks, trees, mountains, and animals are pur-
posefully and intentionally designed by someone(s), who must therefore have super-
human power (Kelemen 2004)

(B) Things happen in the world that unseen agents cause. These agents are not human or
animal (Guthrie 1993)

(E} Immoral behavior leads to misfortune: moral behavior to fortune (Jose 1990; Hafer
and Begue 2005)

(H) Gods exist with thoughts, wants, perspectives, and free will to act (Guthrie 1993
Barrett 2012a)

() Gods may be invisible and immortal, but they are not outside of space and time
(Barrett and Keil 1996; Barrett 1999)

(J)  Gods can and do interact with the natural world and people, perhaps especially those
that are ancestors of the living, and hence, have an interest in the living. This interac-
tion with the world accounts for perceived agency and purpose in the world that can-
not be accounted for by human or animal activity (Barrett 2008; Bering 2006, 2002:
Boyer 2001)

(K) Gods generally know things that humans do not (they can be super-knowing or super-
perceiving or both), perhaps particularly things that are important for human relations
(Boyer 2001; Barrett and Richert 2003)

(L) Gods, because of their access 1o relevant information and special powers, may be
responsible for instances of fortune and misfortune: they can reward or punish human
actions (Bering and Johnson 2005; Johnson 2005; Boyer 2001; Bering and Parker
2006)."

Accordingly. we can characterize the content bias of our supernatural disposition

as follows:

humans are disposed to believe in non-human, invisible, disembodied, immortal, super-

powerful, super-knowing, super-perceiving, infallible, morally interested, punishing/loving,

causally active, and minded agents {(with beliefs, desires, intentions, character, and free-
will) who possess creator or designer status."”

' Barrett (2012b), 322,

" Barrett (2011), 131,

'“Barrett (2012b, 322). Also see Barrett (2011, 122-123) for a similar list.

" Ibid: also see Barrett (2004, Chapter 6), Barrett (2011, 132-133), and Barrett (20124, Chapters
3-6) for further support and documentation. Additional CSR literature could also be cited in a
more complete review but the present paper is concerned more with the philosophical implications
of empirically plausible claims in CSR than with systematically documenting the support for those
claims.

Springer, p. 178
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(iv): Natural belief in supernatural agents originated as a byproduct but proliferated because
it subsequently made a positive contribution to reproductive fitness.

In further contrast, to claim. as still other CSR theorists do. that supernatural
belief is neither a byproduct nor an exaptation but rather a product of natural selec-
tion is to commit to yet a different fact. which is our fifth feature:

{v): Natural belief in supernatural agents originated and proliferated because it made a posi-

tive contribution to reproductive fitness.

Finally, consider one additional feature of our supernatural disposition, which
concerns its role in more recent human history:

{vi): In the course of human history. our supernatural disposition has progressively disposed
us more 1o a theistic-like God than to other alternative supernatural agent(s)—that 1s, during
the monumentally important past 12.000 years when the overwhelming majority of humans
(more than 99%) have lived their lives.”

Springer, p. 181
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gies could be drawn to other cognitive byproducts. For exam-

n it is similarly surprising that humans would acquire higher
. artistie, and philosophical capacities as byproducts of their
itive architecture. The emergence of such capacities is surprising given
that, for one thing. they go so far beyond the capacities needed for effective survival
in the ancestral human environment. But they are less surprising given a theisti
God who is cognitively engincering humans made in his rational and creati
Harry Gensler (2016) makes this suggestion:

ple. give
level mathen
natural o

¢ ima

Consider the sophisticated achievements of hun intelligence. . .Consider thit our brains
developed under crude conditions, fighting for survival in the jungle. 158t our intelligence
an overkill. enormously more than what's necded for jungle survival? What's the likeli-
hood, in an atheistic world, that o thinking capacity evolving in primitive ape-like creatures
would eventually reach such sublime hei Isa’t this much more likely if we assume a
lowing God engineered evolution o produce creatures in his image und likeness. creatures
intended o rise even higher in personhood over time?"

it is possible

Of course dism that such higher level capacities
emerged as structurall wd cognitive byproducts, But the question is:
should we expect their emergence as byproducts given naturalism? This is doubl-
ful.™ Simi ilism that we should expect the emergence
of theistically-biased supernatural belief as a byproduct of our patural cognitive

architecture,

On Feature (3): Functionless Bvproduer 1t is surprising given naturalism but less
so given theism that supernatural belief, if understood as a functionless byvproduct.
waould persist and proliferate throughout the human population despite being costly
in terms of fitness, Such belief carries with it substantial fitness costs such as the
costs of maladaptive behavioral outcomes: belief in supe %
all sorts of costly religious behavior, such as devoting e
o nonexistent gods, abstaining from certain food sources, investing time and
resources into burdensome rel Is, building large religious structures of no
practical use, practicing monogamy and celibacy, and so on. Since supernal
beliel is costly, there presumably would have been selection pressures against it. &
why did it nevertheless persist over generational time and proliferate throughout the

natural agents encour

nded time and atention

M Gensler (2016), 110,
#For support, see Crisp’s (200 6) motivation of the unexpectability of our philosophical capacities

given mturalism.

Springer, p. 186
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Psychologists Larisa Heiphetz and  colleagues  have synthesized  current

research to propose a developmental trajectory of God concepts that support

% 27 2 = : <
the .III[IN‘UP(')I“!\1]11'”(' account.”” Their account contains four main STAZes ot

development:

ad

Young children come to understand that others” minds can provide
imperfect representations of the world and that adults are not all-knowing.
Preschoolers also understand that they do not know everything and that

some of their beliefs may be false.

As every human they encounter may have a limited mind, children initally
represent God's mind as similarly limited.

As they increasingly understand that different minds may possess different
beliefs (theory of mind), children may also come to understand God's
mind as distinct from human minds.

The ability to understand a hnutdess mind (Le. omniscience) is cognitively
more complex and develops dunng early and middle childhood. This account
proposes essential  cognitive  foundations to the representation of God.
Children’s mital concepts of God's mind are based on normal cogmuve
abilities that children use ro conceprualize agents generally.

Routledge, p. 185
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as the science-as-ratdonal and religion-as-irracional theses. These theses have
roots in early nineteenth-century anthropologists, often referred to as intellec-
tualists, such as Edward Tylor and James Frazer. Among other endeavors, they
were preoccupied with uncovering the origins of religious and magic beliefs.

According to these carly
sophisticated, cultures pass through a series of stages, from magic to religion and

intellectualist theories, as thinking becomes more
finally to science. Eventually, more knowledge will eradicate religion. They
favor a displacement theory and would predict that increasing scentitic
knowledge supplants religious ideas. This prediction has not been borne out,
and rescarch n the cognitive-evolutionary sciences provides a much more
complicated picture than is often depicted in popular accounts. Yet, versions of
the argument have appeared throughout history by some of the world’s most
famous thinkers (¢.g. Nietzsche, Marx, and Freud). These ideas are also regur-
gitated in different forms in the writings of new atheist thinkers, most notably
the “four horsemen™: Richard Dawkins, Daniel Dennett, Sam Harris, and the
late Christopher Hitchens. It seems that religious thinking, which tends to favor
creationist explanations, is not replaced by scientific reasoning and that religion
is not going to be climinated.

Routledge, p. 122
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1. White, “The Nature of the World", in: An Introduction to the Cognitive Science of
Religion Connecting Evolution, Brain, Cognition and Culture, pp. 103-143.
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E. Margaret Evans (2001) tested whether children preferred creationist accounts, evo-
lutionary accounts, or emergentist accounts (natural things “just appeared” [p. 227]) for
the origin of natural objects. She conducted an experiment involving American parents

THE NATURE OF THE WORLD 117

and their children, from grades K-2nd, 3rd—4th, and sth-7th, who were from both
fundamentalist Christian communities and various nonfundamentalist communities.
In the experiment, the children and parents were asked “how the very first things got
here on earth” (Evans, p. 227). The children were then shown seven pictures of ani-
mate objects (e.g., a bear, tuatara, lizard, and human), inanimate objects (e.g., a rock
or crystal), and simple artifacts (e.g., a toy, chair, or doll). For each picture, the children
were asked how strongly they agreed or disagreed wilhabmlt the item’s
origins. The five statements were categorized as: “Creationist (‘God made it and put it
on earth’), Artificialist (A person made it and put it on earth’), Evolutionist (‘It changed
from a different kind of animal that used to live on earth’), [or][two spontaneous-]
|generationist explanations (It just appeared; It came out of the ground’) " Evans, p. 227).
'The study found that all the children, regardless of their religious background, fa-
vored creationist explanations for the origins of animals and humans (Evans, 2001;
Kelemen & DiYanni, 2005). Only the oldest age group of nonfundamentalist children
showed a significant tendency to diverge from the creationist stance, and instead ar-
ticulated the most common beliefs of their community, which, in this case, were a mix
of creationist and evolutionist accounts (Kelemen & DiYanni, 200s; p. 5; Evans, 2001).
Evans concluded that young children tend to intuitively believe that natural kinds are
created intentionally; whereas older kids and adults start to reflect scientific learning in
their answers about natural kinds’ origins, if they were culturally conditioned to do so.

Oxford, pp. 116-117
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The coordination of these systems of thinking could lead tofhree potential intuitiong
about the nature of humans and how human bodies and mental states contribute to
what makes humans human. Abmm'rmﬁsf :'mm'f:'m]wnuld be an intuition that humans
are strictly and solely composed of bodies and brains—a form of materialism (see

Churchland, 1981). Forstmann and Burgmer (2018) described this stance as a reduc-
tive physicalism, which they defined as the view that mental states are either actually
physical states or only descriptions of physical states, but do not exist independently of
physical states. Similarly, Hodge (2008) has argued that there is minimal evidence for an
intuitive separation of mental and bodily processes, especially when exploring funerary
cultural practices that focus heavily on respect for the human body upon death.

Ais the intuition that minds are separate from bodies (Bloom, 2004;
Bering, 2006). Forstmann and Burgmer (2018) described this as substance dualism,
which they defined as the stance that mental states exist entirely separately from physical
bodies and can exist in the absence of a physical body. Much of the research supporting
claims of an intuitive Cartesian substance dualism are based on research suggesting that
young children form separate representations of the mind and the body early in child-
hood, and that even infants successfully make animate-inanimate distinctions (Bloom,
2004). For example, infants tend to look longer at objects on a screen that appear to be
following each other in a game of tag (i.e., animated, or having a mental state) than at
objects that appear to be moving randomly on the screen (i.e., inanimate, or not having
specific goals or desires).

A
have an essential something” (from here on referred to as a “quintessence”) that confers
individual identity beyond that conferred by the body or the mind alone. In other
words, humans may conceive of other humans as consisting of an identity-granting es-
sence that is separate from the body and also separate from mental processes (Richert &
Harris, 2006).

ripartite intuitiorfis the intuition that in addition to the body and mind, humans

Oxford, p. 93
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mro beliefs about the afterlife. Psychologist Natalie Emmons and colleagues
mnvestigated how children reasoned about their existence before they were con-
ceived.! Specifically, Emmons and her team asked children about their states
before they existed in their mother's belly,

They found that children reasoned about their existence before this life (i.e.
prelife beliefs) just hike children reasoned about their existence after death.
With increasing age, children reasoned as though their emotions and desires
were present before their birth but that their bodily states were not. This study
is particularly important because it took place in two non-Western cultures in
where cultural scripts about prelife were not as available as afterhife
scripts. Bering's studies have also been replicated in other non-Western coun-
tries, including China.” The results of these studies also offer support for the
theory that we are predisposed to represent people as immortal, and especially,

continuing psychologically after biological death.

Routledge, p. 145
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As the philosopher Ryan Falcioni summarizes it, on account of new atheists,
religion is viewed as, at best, giving people bad reasons for doing good things,
and at worst, bad reasons for doing bad tllin;_:mzl The late Chnstopher Hitch-
ens, author of the book God is Not Grear: How Religion Poisons [?i'«'r)f:hiug.n
contends that there is no single act of moral goodness performed by a religious
person that an irreligious person would not likewise perform, but without the
reference to God. Hitchens, like Richard Dawkins, evolutionary biologist, and
author of The God Delusion.™ argues that religion motivates and justifies certain
evils; 1t enables perpetrators to commuit actions with a sense of righteousness
that comes from assumed divine approval. According to these authors, religion

s . : 24
adds justfication to immoral acts.

Routledge, p. 232
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9 Rituals Part 1

How are nituals learned, represented,
and transmitted?

In different pants of the wodd, people engage 1n acts that expend much ame,
cffort, and resources without apparent benefits or inherent purpose. Catholics
repeatedly kneel and bow in mass dunng worship, Muslims reate five daly
prayers of Islam, and Apache boys e motonless while being bitten by hordes
of ants. Several questions typically follow these observanons. What are nuals?
What simularities undedie them? Why do people continue to learn and then

repeat these behaviors across generanons? Moreover, how can behavior of this fﬂf

kind be explaned? ) . -
Ritual has long been the trget of extensive scholarly inquiry, espeaally from YoV | Gy dul

the disciplines of anthropology and religious studies. For mstance, Geman- ¥ oles | ¥ UL

born French anthropologist Amold Van Gennep was the fist o nouce the Vot oot 5 31350

regularity in what he called In these rmtes, imtuates often go
through a seres of ordeals, for instance, to demark !hmr
Van Gennep chamctenzed these types of ntuals as having
three phases: scparation (from the group), hmimality (a penod in between the
old and new status), and incorporation (return to the group with a new status).
Thas theory helps to explain the typical components of tansinonal rituals, but it
s of less unlity explaming the features of nmals that occur more frequendy in
one’s lifeime, such as the prease placement of tems dunng table setting (the
Seder table) duning Jewssh Passover.

Other clasac theonss have focused on particul.ir aspects of nwal, such as
the transformative power of words in the ntual. Soaal anthropologist Stanley
Tambiah' argued that the language, style, and performance used 1n ntuals
communicates something beyond surface-level meaning, and they serve dif-
ferent communicative purposes. For instance, many paruapans do not
understand the meaning of the words they speak or hear in ntal. Indeed, in
the case of Catholic exorcism, traditonally spoken in Latun, they may not
cven understand the language.

Routledge, p. 255
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Rituals Pant 2 287

sehelar Mantin Lang and colleagues found suppornt for the fist crucial step in
ths anxiety-reduction process, that nitual 1s a natural response to anxiety. More
specifically, they found that anxiety significantdy predicted the number of
movements participants made while cleaning an object. The sk involved
dleaning an object and the time spent cleaning.'® Lang and colleagues exphined
these findings in light of the entropy reduction model of ntual. Speafically, w
cope with uncertainty, partiapants adopted familiar and predictable behavioral
sequences and performed them repetitively to gain a serse of predictability and
control over the sitnation.

- o - ::" S5 e - ." b P - '. 4 +He ::'." _ﬂr S()“G ar‘d
colleagues found that psalm recitation was associated with lower rates of anxi-
ety among women who remained in the north dunng the war, and who faced
the uncertanty of warfare. The researchers also found no relanonship between
ths reatation ntual and stress among women who relocated outside the war
zonc and had addinonal stressors that they could control, seeh—ssfndingrnew

More recently, in a conwolled field study among the Marathi Hindu
community in Mauntus, X}'ﬁalatas, and colleagues demonstrated that nwmal
actually does reduce anxiety.”* In their research, 75 partiapants first expen-
enced anxicty induction through public speaking. They were asked to cither
perform their habitual ritual in a local temple (ritual conditon) or sit and
relax (control condition). The results revealed that participants in the nitual
condition reported lower perceived anxiety after the ritual treatment. Cru-
cially, they also displayed lower physiological anxiety, which was assessed as

heart-rate vanability. Fais—resesrch—provides—expenmentalvindicsson—of

Routledge, p. 287
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Commandments in the Bible. Consider further suicide attacks and martyrdom
kn_religious traditions such as Al Qaeda, Hamas, or Hezbollah] The act of dying
for your beliefs communicates both commitments to the faith and the strength
of belief in the afterlife. These behaviors are influential communicative acts. In
short, actions speak louder than words. In this sense, costly rituals can be
credibility enhancing displays (CREDs) of one's commitment to the values and
ideals of the group.

The history of group dynamics demonstrates why skepticism about whom to
trust would be inherent when people unite. The history of groups has been
marred with scandal, including, but not limited to, those committed by reli-
gious leaders. Consider, for example, the 2017 case of Pentecostal church lea-
ders in Rwanda who were arrested for the mismanagement of church
finances.”’ By contrast, consider ascetic leaders who donate their money to
charity and live humbly. If both leaders preach the value of social responsibility,
you are, of course, more likely to believe and transmit the belief system of the
person who “walks the walk.” For instance, anthropologists Manvir Singh and
Joseph Henrich found that shamans who observe costly prohibitions are regar-
ded as more cooperative, greater believers, and more supernaturally powerful
than others.>

Researchers in CSR have also begun to investigate what happens to a
person’s faith when they detect religious hypocrisy. Social anthropologist
Jon Lanman and colleagues have proposed that failing to act in line with
stated beliefs or acting in a way that contradicts those beliefs constitutes
credibility undermining displays (CRUDs). These undermining displays,
Lanman argues, help to explain the rejection of religion.”” However, dis-
engagement from religion may well depend on other factors, such as
the extent to which the individual was entrenched in the belief system.™
Recent research on the U.S. Catholic clergy abuse scandals supports
these claims. For instance, the scandals result in a significant and long-
lasting decline in religious participation in the zip code where the scandal
occurs, and in charitable contributions for the Catholic church more
generally.””

Routledge, p. 296
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CHAPTER 11

SPECIAL OBJECTS

TYLER S. GREENWAY

INTRODUCTION

HoLy water and the Eucharist are both considered special objects in the Orthodox

Chrlstlan tradmon Gﬁh-eéee;-pﬂeﬁ&l&*b&ﬂwﬂh—speﬂa}-e&re-eﬂd-befh-peﬁeﬁsﬁpe-

aﬂd—bﬁ&td—&f-ﬁh@-ﬁu&hafﬁ A pnesi may throw holy water on members of the church
but a priest would never throw the wine of the Eucharist on members. In fact, items
that touch the bread and wine, such as the chalice that holds the wine and the plate that
holds the bread, also become sacred and cannot be used for any other purposes. If the
chalice or plate falls on a rug or touches an article of clothing, the item it touched must
be burned. Other items near the chalice or plate become sacred, even ifthey do not come
in contact with the chalice or plate. The Eucharist requires additional special objects,
such as an altar, which is typically consecrated along with the church building, and an
antimension, a cloth blessed by a bishop and containing a relic. The same is not true for
holy water.

People across cultures and religious traditions maintain beliefs about certain objects
they consider sacred or special. They treat these objects differently than other objects,

though they may look the same and function similarly. A-seeredtextmaylooklesnor
dinaryboolk butitisreatedwith-acaranetgivento-etherbasks-Likewise, holy wateris

only used in special circumstances and is not handled in the same way as ordinary water.

Why? What makes these objects special, and why are they treated differently from
the ordinary objects they may resemble? Some objects are special simply because
they have been special for hundreds or thousands of years—the history of an object
designates that it be treated differently than other objects. Other objects are special
because a group of people considers them to be; social pressures dictate that they be
treated with special care, and such care is provided as long as the group maintains such
beliefs. Historical or social factors are certainly important for understanding why some
objects are special and others are ordinary, but what if other factors can also predict—or

Oxford, p. 191
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CHAPTER 13

EXTREME RITUALS

DIMITRIS XYGALATAS

INTRODUCTION

THE term “extreme ritual” does not imply rituals involving deviant or pathological
behaviors, nor is it meant as a value judgment. Instead, it is used to describe the types
of ritual that, compared to most other ceremonies, are high in intensity and entail sig-

YoV nificant levels of pain, stress, physical risk, or trauma. By way of analogy, consider the

term “extreme sports"—activities such as parachuting, rock-climbing, and the Ironman

YoV | -0 dal Triathlon, that involve exceptional effort or risk but are not considered aberrant
¥ o)led | ¥0 Jlw behaviors. Contrary to what many might expect, extreme rituals are not rare, and they
Vet 5yt 5 31300 have been thoroughly documented historically and cross-culturally across numerous

contexts (Rossano, 2015). In fact, anthropologists who study extreme rituals find that
within these contexts they tend to be performed widely by people of all socioeconomic
backgrounds.

Examples of extreme rituals abound (Xygalatas, 2022). In Greco-Roman times,
devotees of Cybele and Attis performed ecstatic rituals that involved self-flagellation,
the slashing and cutting of the skin, and other forms of mutilation. Similar actions are
involved in the contempora rformed by many Shia Muslims on the day o

shura to mourn the martyrdom of Imam Hussein, when devotees slash their fles

performed among some Amazonian tribes, agitated, venomous bullet ants are used
to inflict excruciating stings on the hands of initiates. On the other side of the world,
Catholics in the Philippines have their hands nailed to crosses on Good Friday to com-
memorate the passion of Christ. In Vanuatu, young men jump from tall towers head-
first with vines tied around their ankles, risking serious injury or even death. And in
Thailand, Taoists gather in the thousands to celebrate the Feast of the Nine Emperor
Gods with bloodletting and self-mutilation. Such extreme rituals are not confined to
religious traditions alone. For instance, the practice of piercing the body with hooks,
needles, or skewers is found among secular groups of “suspenders” (people who practice

Oxford, p. 237
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IMPLICATIONS

adding layers of symbolism and ideology to make them useful vehicles for social group
formation and maintenance. Once these practices become the established order—once
they become the norm—participation becomes a token of group membership in itself,
bringing social benefits to the performers and contributing to the maintenance of so-

cial order.

Thesecontextsextendfacbevandreligian- Militaries incorporate high-intensity rituals
in their training regimes. Indeed, specialist units such as the US Navy SEALs tend to
have the toughest rituals, and their intensity tends to increase when the stakes are higher

(Sosis et al., 2007);follege fraternities use hazing to boost the loyalty of their memberd
sports fans engage in high-arousal rituals to create affiliation and raise the team’s mo-

rale; and corporations take their employees through team-building rituals to improve
productivity.

Oxford, p. 247
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CHAPTER 10

SCRIPTURALISM
A theory

BRIAN MALLEY

INTRODUCTION

AMONG the oldest texts in continuous use are the sacred texts or scriptures—the Muslim
Qur'an, the Hindu Vedas, [hc Jewish Torah) the Christian Bible, and others. Such
scriptures influence people not only individua '1)-'. as readers, but also socially, as a com-
munity orientation, a framework for discourse, and a ground of authority. Scripturalist
communities enshrine a sacred text with fine materials, exquisite artwork, miraculous
stories, formalized dogma, respectful handling, ritualized performance, and—mostim-
portantly—a continuous search to discover the text's implications for their lives.

These “scriptures of the world” invite comparison. People from various religious
traditions, upon becoming aware of one another’s sacred texts, intuit that there is some-
thing comparable about them, as if they might somehow be more parallel to one another
than to the other literature of their native communities. Scholars, too, sensing a distinc-
tive phenomenon, have suggested that the various scriptures are members of some dis-
tinctive class—a literary genre or cultural type—that has developed independently in
different parts of the world.

Oxford, p. 167
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In effect, people train the mind in such a way that they experience
part of their mind as the presence of God. They learn to reinterpret
the familiar experiences of their own minds and bodies as not being
their own at all—but God’s. They learn to identify some thoughts as
God’s voice, some images as God’s suggestions, some sensations as
God’s touch or the response to his nearness. They construct God’s
interactions out of these personal mental events, mapping the abstract
concept “God” out of their mental awareness into a being they
imagine and reimagine in ways shaped by the Bible and encouraged
by their church community. They learn to shift the way they scan
their worlds, always searching for a mark of God’s presence,
chastening the unruly mind if it stubbornly insists that there is
nothing there. Then they turn around and allow this sense of God—an
external being they find internally in their minds—to discipline their
thoughts and emotions. They allow the God they learn to experience
in their minds to persuade them that an external God looks after them
and loves them unconditionally.

To do this, they need to develop a new theory of mind. That phrase
—theory of mind—has been used to describe the way a child learns to
understand that other people have different beliefs and goals and
intentions. The child learns that people have minds, and that not
everything the child knows in his or her mind is known by other
people. Christians must also learn new things about their minds. After
all, to become a committed Christian one must learn to override three
basic features of human psychology: that minds are private, that
persons are visible, and that love is conditional and contingent upon
right behavior. These psychological expectations are fundamental. To

Knopf, p. 19
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Paul Tillich (1953, 128-131) harkened back to the New Testamentic (in

particular, Johannine) concept of|onuetov|(semeion, “sign”). He regarded

miracles as sign-events, extraordinary occurrences with religious signifi-
cance that have a “shaking and transforming power” over those who wit-
ness them, even if their cause has a perfectly natural explanation. This
subjectivist concept of miracle does not suffer from the conceptual instabil-
ity that the law-based account is vulnerable to. Therefore, some contempo-
rary theologians (e.g., Pannenberg 2002) favor the subjective account and
do not define miracles by reference to objective laws of nature. However,

the subjective account, at least in its formulation by Augustine and Tillich,

is somewhat too liberal—anything can be a miracle as long as it is subjec-

tively experienced as a sign event.?

MIT, p. 159
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The cognitive processes involved are thus of potential relevance for epis-

temology. To examine the reasonableness of believing in miracles on the

basis of reports, we will therefore Jook more closely at the cognitive sciencd

) [ R A=A AT
PBUPHICLS (T8, AUUL ZU10,

of telling, that is, a social way of transmitting information. Storytelling,
recounting something that has happened in one’s personal experience, and
conveying factual information are all forms of telling. What makes testi-
mony distinct from storytelling is that it has an implicit or explicit assertion

MIT, p. 165

2 Learning from testimony
about religion and science

Paul L. Harris and Kathleen H. Corriveau

Introduction

One of the strongest pieces of evidence for children’s trust in testimony is their
belief in the existence of ordinarily unobservable special beings such as the Tooth
Fairy or God as well as invisible, scientific entities such as germs and oxygen.
In earlier work. we established that 5- and 6-year-olds are quite confident of the
existence of all of these invisible entities (Harris, Pasquini. Duke. Asscher, &
Pons, 2006).

Those initial findings also pointed 1o a subtle but significant differentiation
between scientific entities on the one hand and special beings on the other. Chil-
dren expressed more confidence in germs and oxygen than in the Tooth Fairy or
God. Follow-up studies in Spain (Guerrero, Enesco, & Harris, 2010) and Mexico
(Harris. Abarbanell. Pasquini. & Duke. 2007) led to similar results—children
expressed more confidence in the existence of unobservable scientific entities
such as genms than in unobservable religious entities such as the soul or ancestral
spirits.

One possible interpretation of this differentiation is that children have a bud-
ding sensitivity to the difference between factual claims, including those that per-
ain fo microscopic entities, as compared to religious claims about special beings
and spiritual entities. Indeed. recent findings with children lend some support 10
this possibility. Children conceptualize religious claims differently from straight-
forward, factual claims (Heiphetz, Spelke, Harris, & Banaji, 2013).

Psychology, p. 28
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A large body of empirical evidence (see, e.g., Lindsay 2008 for review)
indicates that adults typically do not tag a belief with a mental note
concerning its origin. (MIT, p. 168, 10-12)
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